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Pope Urban |1 and Jerusalem: a re-examination of hisletterson the First Crusade®

Georg Strack

Urban Il is usually seen as the originator of thesading movement, who first promoted the
expedition to the East in a moving sermon at thenci of Clermont The pope then issued
letters in order to ‘publicize his proclamationvedr’ in all parts of EuropéSince Jerusalem is
mentioned in some of the letters and chroniclemrasof the expedition, but not in all of them,
there is a long and still virulent debate aboutdéetrality of this place in the papal crusading
plans. First, Carl Erdmann challenged the imposgasfclerusalem in his book on the origin of
the idea of crusadeHans Mayer argues for this thesis (with some nicatibns) again in the

last edition of his influential book on the histarfthe crusade3Other aspects of Urban’s
propaganda are discussed by scholars today, howawst of them are convinced that
Jerusalem was ‘the specific target of the expetlifidAnalyzing Urban’s earliest letters and the
most important chronicles once again, this papesait a new understanding of the pope’s role
at the very beginning of the First Crusade. Infitst section it will be demonstrated that
Urban’s letters to Vallombrosa and Bologna werdtemion the request of petitioners who
defined Jerusalem as main target of the expeditadher than the pope himself. Only the letter
to the Flemings — in which Jerusalem is not extyichentioned — was probably issued on the
pope’s own initiative. In the second section, thewdtness accounts of the Clermont council
(Baudri of Dol, Robert the Monk, Fulcher of Chasiravill be discussedl] argue that Baudri’s
interpretation of the papal speech and the wayeladt diith Jerusalem was influenced by his
knowledge of Urban’s letter to the Flemings. AltgbuRobert was also familiar with this text,
his version of the papal praise of Jerusalem imgnily drawing on two other letters that were
composed in 1098 and 1106. In Fulcher’s interpiatatf the Clermont sermon, Jerusalem is not
even mentioned, and the focus is on help for thes@ns in the East. This concept is strikingly

similar to Urban'’s letter to the Flemings, whichsaeot used by Fulcher as a source. Such



analogies between the chronicles and the lettetshenpope’s reason for issuing them have
often been neglected. If we take this into consitien, however, we gain a deeper
understanding of some key sources of the Firstalimsand maybe also the pope’s view of the
expedition to the East. In addition, one could gppis approach towards the analysis of further
narrative accounts and letters (for example tadh&lan counts), which cannot be discussed

here in great detail in the interests of concigion.

Theletter to Vallombrosa

In order to explain Urban’s concept of the crusadéplars chiefly use his letter to the monks,
clerics, and lay brothers of the congregation dfdrfabrosa to support their arguments. The
letter was issued in Cremona in October 1096, waged into a now-lost liturgical manuscript

in the 12th century, and survives in a copy from 18th century.John Cowdrey assumes that
‘this letter may well be taken as embodying the hhasanced statement that survives of Urban’s
own view of the Crusadeé? Interpreting the text, Jean Flori even soughtain nsights into the
pope’s mind: If we consider, however, not only some sections the whole text of the

‘litterae’, we learn more about the problems of tbaegregation of Vallombrosa, than about the
crusading plans of the popeThe text starts with the greeting protocol in tyygical form of a
papal ‘litterae™® In the following ‘narratio’ the pope explains fwave heard that some of ... [the
members of the congregation of Vallombrosa] wargaibout with the knights who are making
for Jerusalem™ Urban concedes that this might be the ‘right lkdfidacrifice’ but ‘it is planned

by the wrong kind of persofi”He wants ‘knights to go on this expedition’ wha ¢aght the
Saracens, whereas clerics and monks should nausét this company without the permission
of their bishops and abbots.” According to AlfonscRer, this passage is not a simple prohibition
of fighting for members of the clergy. Insteadniikes clear that pastors needed the permission
of their superiors if they wanted to travel to fest® In addition, the pope had heard about
another problem of the congregation of Vallombribed he had to deal with. Since ‘the abbot of
the monastery of St. Reparata is considering lggtfia order shared by your congregation in
common’, Urban forbids him ‘to rule the same moegstny longer without the permission of
your common abbot, whom you call your major abbbtf’the abbot or anyone else does not

obey to this order, he should be excommunicatedré aire no other sources on this conflict,



which was probably settled soon afterwards, becansbbot called ‘Albertus’ ruled the
monastery of Santa Reparata from 1095 to 1#01.

The abstract in the ‘Italia pontificia’ does notkeaa link between the first and the
second part of the lettét On the other hand, most historians suppose thzrls intended to
go with his monks to the Holy LarfdIn this aspect, the text is admittedly not vesac| which
might be the reason why many scholars do not disthessecond section of the letter atll.
But an interpretation should consider both pastenghough they might not be linked by the
crusading topic. Both sections aim at supportiregatthority of the ‘major abbot’ of the
Vallombrosa congregationa title that is mentioned in this document for fingt time?* He
should decide about the participation of pastothécrusade, and about the future status of the
abbot of Santa Reparata respectively. From 1092/9896, Bernard degli Uberti was the major
abbot of Vallombros&® He was relatively new in office and he therefor@ybre needed some
support. In addition, a conflict between the pope #he congregation about issues of church
reform has risen some years befStBernard resolved this dispute and was, in geneeay,
loyal to Urban, who raised him to the cardinal&tecording to some historians, Bernard
publicized the letter in Vallombrosa and in othemasteries of the congregatiot.would even
argue that he was the petitioner who had askethéletter. Since the report of a petitioner is
typically summarized in the ‘narratio’ of a papattér, we can assume that Bernardo had talked
to the pope (or to someone else at the papal calbot)t the problems of the congregatidn.
Therefore, the pope explains in the narratio ‘teenaeard’ about the desire of many members of
the congregation to go to Jerusalem. Urban apprthiedn general, but it was not the order he
gave in the letter. In contrast, his intention wasupport a loyal abbot who had recently taken
office. On Bernard’s request, the pope strengthémegosition by giving him authority over the

rebel abbot and in issues of the crusade.

Theletter to Bologna

Another letter of Urban, from September 19, 1098vises in a twelfth-century manuscript.
Urban dispatched this letter ‘to his dear sons anba clergy and the people of Bologna’ (JL
5670)% In the introduction, we find an ‘arenga’ with &lé etymological wordplay linking the

‘people of Bologna’ gopulus BONoniengisvith ‘goodness’ BONitas vestra Urban used this



play on words to refer to the schism that had bmakat after the election of anti-pope Clement
1, who had invested two bishops in Bologifalhe imperial party had prevailed in the city until
1093, at which point the reformers became morenamie influentia® Urban praises both those
people of Bologna who had remained loyal to hinodighout, even though ‘they were in the
midst of schismatics and heretics’, and also thdse, after recognizing their errors, changed
allegiances from the anti-pope to support Urffafhey should continue on this chosen path,
because only the ‘the one who endures to the ehtbevsaved’ (Matthew 10:22). In the next

part of the letter, Urban Il recommends the nevadyis Bernard, to his supporters in the itjf
they love God, they should show charity towardschepiscopuswhom Urban recently
consecrated. After the recommendation of the bisblolpan deals with issues of the crusade. He
explains to ‘have heard that some of ... [the peopologna] have conceived the desire to go
to Jerusalem’, which is ‘pleasing’ to hithBut they should know that ‘only those who go foe t
good of their souls and the liberty of the churchesvill be relieved of the penance for all of
their sins, for which they have made a full andgrconfession.” As we can see, the pope adds
further restrictions to the ‘crusading canon’ thais decreed at the council of Clermont and said
nothing about ‘full and perfect confessidin addition, he makes some reservations concerning
clerics, monks and laymen: ‘To neither clerics mamks ... do we concede permission to go
without the permission of their bishops or abbb#t.it be the bishops’ duty to permit their
parishioners to go only with the advice and prarisif the clergy®* Finally, the pope blesses

his supporters in Bologna, and expresses his hatehey might be strengthened in their fear
and love of God. Freed from sin and error they ballled to the perception of the highest truth
and true piety.

In analyzing this letter, scholars have focusethson the measures concerning the
crusade which the pope recommended to the bi$tibpey agree that Urban had to be proactive
and regulate the departure of vast masses to Jem&aBut no other sources support the
assumption that there was a great enthusiasméartisade in the Emilia Romagtia.

Therefore, | would argue again that the pope didaae this letter on his own initiative. In
contrast, he was asked by a petitioner who repahtegituation in Bologna to the pope or
another curialist. This is why the pope explainshave heard’ about the desire of many citizens
to go to Jerusalem. Urban approved this, but tipe@ition to Jerusalem was not the order he
gave in the letter. Instead, he ordered the penfpB®logna to accept the new bishepn aspect

of the text which scholars have often negleéfddue to the lack of sources, we do not know
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much about Bishop Bernard of Bologidt is hard to decide if he was originally a camdrthe
city’s cathedral chapt&tor a member of the papal colftHowever, according to Amadeo
Benati, the bishop publicized the letter in Bologvtzen he entered his new diocésin

addition, there are some reasons to believe thatasehe petitioner who had requested the
letter. As we can see in the introduction, the-pope Clement 111 still had some influence in the
diocese of Bologna and consequently the new bigieeded papal assistance. One could
speculate that Urban added restrictions to theading canon because Bernard did not want too
many of his supporters to go on an expedition ¢oithst’> But the other measures show clearly
the pope’s intention to strengthen the bishop’stiwrs First, he could decide about the
departure of clerics to the Holy Land and, sectvadshould provide for the spiritual needs of his
parishioners who went on crusade. In the firstiseaif the letter, Urban had recommended the
new bishop to the people of Bologna. In sum, thtedevas written on Bernard’s request and
aimed chiefly at his support, rather than promotingexpedition to Jerusalem. This was only
one of the problems that the petitioner had meaetian his report to Urban, who did his best to

restrict the departure of the peopfe.

Theletter to the Flemings

As we can see, the letters to the congregationatlbmibrosa and the people of Bologna have
much in common. They differ, however, from Urbaletter that was sent to the Flemings at the
end of December 1096 (JL 5608)This letter only survives in two copies of the seteenth
century. It is addressed to all the faithful inridars, princes as well as subjects, to whom the
pope first sends ‘greeting, apostolic grace, arddihg.*® In the ‘narratio’ of the letter, the pope
explains that they have ‘long since learned fronrmyr&ccounts that a barbaric fury has
deplorably afflicted and laid waste the churche&od in the regions of the Orient.” The Turks
have ‘grasped in intolerable servitude its churcresthe Holy City of Christ, glorified by His
passion and resurrection.” Therefore the popevgrgewith pious concern ... visited the regions
of Gaul’ and devoted himself ‘largely to urging thences of the land and their subjects to free
the churches of the East.” At the council of Clentioe ‘solemnly enjoined upon them ... such
an undertaking, as a preparation for the remissi@il their sins.” In addition, he had

constituted ‘Ademar, Bishop of Puy, leader of #mwpedition and undertaking’ in his stedd.



Here ends the ‘narratio’ — next follows the ‘dispios containing the legal content of the papal
letter. First, Urban ordered ‘that those who, parade, may wish to undertake this journey
should comply with his [Ademar’s] commands, ahéyt were our own'® Second, the pope
announced the date of departure for the expeditiche holy land, namely August 15, 1096.
Surprisingly, in his first letter dealing exclusiyeavith the crusade, Urban is not referring
to the decree he had declared only some montHsreatrthe council of Clermont.While the
canon defined the crusade as a substitution ofrmenahe letter guarantees a complete
‘remission of all sins®! In the letter, Jerusalem is only implicitly memtéal and in second place,
after the churches in the East. Hence, there wad geason for Carl Erdmann to argue that the
‘liberation of the churches in the east’ had bdenaim of the pope and not chiefly the conquest
of Jerusalem? According to Jonathan Riley-Smith this letter skdhat ‘Urban made quite
strenuous efforts to publicize his proclamationvaf.”* Alfons Becker criticized this view,
arguing that the letter was giving information abihe crusade, rather than proclaiming che.
Becker’s view is supported by the fact that the@@amation of war’ is only part of the
introductory ‘narratio’. It is not part of the ‘gissitio’ in which the pope was giving his order.
The letter was primarily written in support of bighAdhémar of Le Puy, the papal legate of the
expedition. We do not know who asked the popetfarletter. Maybe it was Adhémar himself,
who had great influence on the papal crusadingsglagenerat® It is also possible that Count
Robert of Flanders made a request at the papal. dthare was a longer tradition of his family
travelling to the Holy Land and supporting the Gtigins there against the TurkBut the text
does not show clear signs of being the responaedquest, so it was probably issued on the
pope’s own initiative. This would be remarkablecdgse neither the canon of Clermont was
cited, nor was Jerusalem mentioned explicitly.dntcast, the letters to Vallombrosa and
Bologna were written on the request of petitiorvein® mentioned Jerusalem as aim of the
expedition, not the pope. In sum, all three letiedscate that Jerusalem was originally not focus

of Urban’s concept of the crusade.

The chronicle of Baudri of Dol

On the other hand, eyewitness accounts of the @lagroouncil in chronicles often focus on

Urban’s praise of Jerusalem. A lot of researchidess conducted on these reports of the papal



call for the crusades, which each chronicler irmeted in his own way’ Yet scholars have not
investigated in detail the references in thesertepo other sources. Consequently, the next
section of this paper will discuss this issue amasaer above all the references to Urban’s letter
to the Flemings. As noted above, only two severteeentury copies of the letter have
survived, in a collection of documents concernimg diocese of Arras. This may indicate that
the letter circulated among the higher clergy atimern France, or that it was at least accessible
to them. One of its readers might have been Baiddol, who completed his ‘Historia
lerosolimitana’ between 1105 and 118 He was a very learned author and especially famous
for his Ovidian poetry. His ‘Historia’ is not based crusading experience, but on the ‘Gesta
Francorum’ and other sources. However, most schalgiree that Baudri was an eyewitness of
the Clermont sermon, and they praise, for exantpée'clear, if effusive, style’ of his narration
which ‘captures something of the vigor and excitetrd Urban’s address? In general,
historians focus on Baudri's use of the Bible, tieme of religious pollution, and his concept of
the ‘familia Christi’ in his version of the papaleech’® Aside from the Bible and church fathers,
we do not know much about the sources that Bawsed dor his interpretation of the papal
sermort!

There are, however, some similarities between UsHdatter to the Flemings and
Baudri’s report of Clermont. For example, the letesads that Urban came to France ‘grieving
with pious concern’. This is exactly what Baudrsdebes in his chronicle. Only in Baudri's
synodal account, the pope is ‘oppressed by teatrgarans, sighs and sobs’ while dealing with
the atrocities of the pagans. He ‘weep[s] and whil[ in ... [his] inmost heart? So, the motif of
the grieving pope is probably borrowed from théeleto the Flemings, which has more verbatim
and structural parallels with the chronicle. In tinst paragraph of the letter, Urban explains to
believe that the addressee (‘your brotherhooddaaly knows about the servitude to which the
Holy City is subjected: ‘Fraternitatem vestram . didisse credimus ... sanctam civitatem ...
suae ... servituti ... mancipasse.’ In this contex, (ithancery of the) pope uses the rare
expression ‘servituti(bus) mancipare’ that is répdan the chronicle. Besides, Baudri has Urban
say at the beginning that his brothers already kabaut the events in the East: ‘Audivimus,
fratres dilectissimi, et audistis, quod ... caro sti@na ... seruitutibus nefariis mancipatif.’
Finally, some parts of the letter and the speeelstituctured in a similar way. In Baudri's
chronicle, the pope deals first with Antioch, thity @ which ‘the blessed Peter first presided as

Bishop.®* In the next section, Jerusalem is describedeéatgtetail. It is ‘the very city, in which
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... Christ Himself suffered for us.’ It is the plashere the Lord ‘rested ...; there He died for us;
there He was buried.” Although the letter is mubhbrger, it contains the same sequence of
arguments as the speech in the chronicle. Botl tegus first on other churches in the East and
describe Jerusalem second as the place of Chpastson. This is, admittedly, not very specific,
and neither these similarities nor the borrowingnetifs or words alone would be convincing.
But if we take all these points into consideratibins more than likely that the letter to the
Flemings inspired Baudri to write a lamenting semmmowhich Jerusalem was only mentioned in

the second place.

The chronicle of Robert the Monk

According to the latest edition, Robert the Monloterhis chronicle, in which the pope’s praise
of Jerusalem is of central importance, a littledahan Baudri, namely around 11%0rhis text
was very popular in the Middle Ages and survivedwer eighty Latin manuscript§ Robert
reworked the ‘Gesta Francorum’ without referringptber complete accounts of the First
Crusade. His narration was used by poets, suclil@®f@aris®’ Even modern scholars prefer
his report of Clermont because he asserts explitidt he participated in the coun®iin
addition, the text is often cited or translatedduse of his literary quality. In this chronicleeth
pope is not preaching, but delivers a classicalebspeect?? Robert probably borrowed this
motif from a saint'svita which may have come from southern Italy to Fraiogether with the
‘Gesta Francorum'. In this text, Pope Leo IX gigegery similar speech to his soldiers before
the battle of Civitate in 105%.Robert referred to some letters written in 10988, and 1107 to
give his interpretation of the Clermont sermon. Abone hundred years ago, Heinrich
Hagenmeyer identified the similarities between Rt®ehronicle and Urban’s letter that was
sent to the Flemings in 1096Both texts start with a reference to the succésiseoTurks and
the devastation of Christian churches, which madstlcome to France. In another section,
they deal in a similar way with Jerusalem as tlae@lof Christ’s passion and resurrection. In the
letter and the chronicle, the crusading indulgegu@rantees ‘remission of sin’ and not a
substitution of penance, as the canon do&ecently, Robert Somerville has pointed out

‘Robert’s use of ducatum’, which ‘echoes’ the ‘doceised by Urban ‘to describe Adhemar’ in



the letter to the Fleming$.Thus there is reason to suppose that Robert kirbarl’s letter to
the Flemings.

However, it is certain that he used two other fetthat often survive in the same
manuscripts together with Robert’s chronicle. §hsix manuscripts of the ‘Historia
Iherosolimitana’ contain the so called ‘Epistola’il’, which seems to be an appeal by the
Greek emperor Alexius to Count Robert of Flandersend him military aid against the TurKs.
But the letter is in fact a forgery that was prdiggiyoduced to support a new crusading
campaign in the year 1108In this text, we find the description of atrocitief the Turks who
‘circumcise Christan boys and youths above Chndbiaptismal fonts, [and] pour the blood from
the circumcision into the fonts in mockery of Chtf§ Citing almost verbatim the ‘Epistola
Alexii’, in Robert’s account of Clermont, Urban éams that the Turks ‘circumcise Christians,
and pour the resulting blood either on the altaisto the baptismal vessel<.The whole
section of the sermon follows the structure ofléteer, because both texts deal first with the
killing of other men and secondly with ‘the appadjitreatment of womeri® While the letter
describes sexual violence in in great detail, ilh€&ts chronicle the pope uses the rhetorical
device of ‘praeteritio’ and passes this topic dwesilence. A call to arms and references to
historical examples then follow in both sourcese Tlext section of Robert’s account of the
pope’s sermon is based on a letter by the Patri@rdarusalem, which was written in 1098 and
also survives in some manuscripts of Robert’s date’’ From this text, Robert probably
borrowed the prohibition of women participatingfie crusad&’ More important for our paper,
however, is that both texts label Jerusalem aard flowing with milk and honey’, referring to
the book of Exodus (3,8}.In addition, they not only use the same biblidadtions, but also the
rhetorical device of personification. While in thepe’s sermon ‘Jerusalem’ asks for support, in
the letter the ‘spiritual mother the Church ... crfes help® It is, consequently, very likely that

Robert referred to this letter to produce his \@r12f the pope’s praise of Jerusalem.

The chronicle of Fulcher of Chartres

Another complete rendition of Urban’s speech inr@lent was given by Fulcher of Chartres.
He was a cleric who took part in the First Crusadé was also present at the council itSlf.

The part of his chronicle containing the speech egmspleted in 1105 — only ten years after the



council of Clermong* While most allusions in other crusading chronidiese not been
identified, Heinrich Hagenmeyer’s critical appagata Fulcher’s ‘Historia Hierosolymitana’
provides broad information on textual referencesgéhmeyer has pointed out that Fulcher used
the same expression for the indulgence as in tter ® the Fleming®® Both texts promise
remission of sins, and not a substitution of pepaaxthe canon does. Since the indulgence is
promised only to those who died on the way, Fulgmebably did not refer to the text of the
letter. He wrote his chronicle in Jerusalem and lbadsequently, no easy access to sources
circulating in northern France. The early datearhposition and Fulcher’s claim to report first
hand (while saying nothing about the incompletermé$ss synodal account) made this source
very trustworthy for its editor and some other istns®® Recently the reliability of the

chronicle was challenged, because it reports ngthizout the pope’s praise of Jerusalem in
Clermont®” The main problem, however, might be that Fulctepicts a scenario of
‘celebration’, rather than of ‘persuasidfi’His account focuses first on the inaugural cergmon
of the Clermont council during which the pope detad his opening speefhin this address,
Urban declared the officialausaof the council and said nothing about the crussds!.

Instead, he dealt with the problem of church sdgetg, simony and the Truce of God. Due to
the fact that only Fulcher reports such a sermean Flori has argued that it must be an
invention® But there is a long tradition of celebrating thpening of a synod with such a papal
speech, to which Fulcher is obviously referriig.

According to Fulcher’s chronicle, Urban’s crusad# was part of the closing ceremony
of the Clermont council when the legal decisionsendeclared? The pope did not deliver an
emotional sermon, but explained that the Chridbiathers in the East needed the help of the
western Church. They were attacked by the Turkeraian people, who had ‘advanced far into
Roman territory’ and seized there ‘more and moréneflands of the Christian$ The Turks
killed or captured many of them, destroyed theurches ‘and have devastated the kingdom of
God.’ The pope refers in his speech to the tragdticoncept of a just war that legitimizes
violence in acts of self-defence and the defenasthiérs’ He uses, moreover, the command of
Christ and thus defines the crusade as a syntbsily and just wat> Urban promises that
those who had been fighting against their brothacsrelatives ‘can now become ‘soldiers of
Christ” and ‘attain eternal reward®As we can see, in this version of the Clermontser; the
pope does not try to persuade warriors, but rakplains his plans to a group of clerics. Penny
Cole has attributed this to Fulcher’s ‘reportatides that has the value of preserving the most
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important points, but is ‘without literary embeliment’ and fails ‘to convey the rhetorical
eloquence of the speakéf.It is hard to believe that after this sermon ‘goere was

immediately inspired and promised to go on the dita.” Other scholars have pointed out that
in Fulcher’s version any reference to Jerusalem tAns the most convincing argument for the
expedition to the East, is missifftThey usually explain this peculiarity of his acnoby

pointing to Fulcher’s close relation to BaldwinBdulogne, who did not take part in the
liberation of Jerusalerfi.But all these points are based on the assumptiorodern scholars

that Urban was proactive in the issue of the cresaatl promoted his ideas in Clermont by
‘packaging his message in terms that people wanttidppealing® There are, however, many
reasons to challenge this interpretation. As far@a&now, the lay presence at Clermont was not
great —there were probably few in Urban’s audiemice could be persuaded to take up arms and
go to fight in the East* This might be the reason why Fulcher reports @peipo explained his
plans only to the higher clergy while celebratihg &nd of the synod. According to his
chronicle, the promotion of the crusade was dotexaérds by the participants of the Clermont
council and some popular preach®fsSince they had to convince the laity to go ondhssade,
there was no need in the logic of Fulcher’s nasrato show Urban as a very persuasive

preacher arguing for the importance of ‘Jerusalem’.
Conclusion

It is, of course, impossible to explain with compleertainty what really happened in the years
1095/96 when the crusading movement developed. Hewewould question the view that
Urban Il was very proactive in the issue of thesade and that he argued in several letters for an
expedition to Jerusalem. Scholars have often dsstlithe papal letters to Vallombrosa and
Bologna, but they never considered that they weittan on the request of petitioners and
issued with the aim of supporting them. The maldrat of Vallombrosa and the bishop of
Bologna were both relatively new in office and lprdblems that they discussed with Urban (or
someone else at the papal court). One of the prabtbey reported was the desire of many
people to go to Jerusalem. Urban approved thiemeal, but made several restrictions for this
expedition. Urban’s letter to the Flemings, howewdrich was publicized and copied in
northern France, does not appear to have beerdigsuesponse to petitioning. When Baudri of
Dol and Robert the Monk wrote about the beginnihthe crusade, they borrowed from this
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letter. Such an interpretation is supported bysthecture of the arguments and the use of the
same vocabulary. Baudri’'s account and the lettee Imaore in common — for example the strong
expressions of grief that are attributed to Urldarmrthermore, both texts focus first on help for
other churches in the East, and only secondly arsdéem. Robert also cited passages from
other letters that were written in 1098 and 110@nvhe produced his version of Urban’s sermon
in Clermont. On the other hand, Fulcher’s interatien of the call for the crusades is very close
to the concept found in the letter to the Flemingsich was, however, not used as a source in
his chronicle. In sum, the documents discussedelgme some reasons to challenge the
relevance of ‘Jerusalem’ in the papal propagandhefears 1095/96. In order to provide a
more definitive answer on this much debated probbamittedly one must take more sources
into consideration. Nevertheless, the approachfiiadihgs of this paper will hopefully prove
fruitful for further research on papal letters dhdir influence on narrative sources on the

crusades.
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assume that Guibert de Nogent was also preseime abuncil of Clermont. Guibert admits, howeveattte is
reporting only the main argumentaténtione$ of Urban and not the words of his speeatrlfg). Therefore he will
not be considered. Guibert de Nogddj gesta per Francos: Et cing autres texted. Robert B. C. Huygens,
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Vallombrosano, papato e vescovi nel secolo XIJ' Wallombrosani nella societa italiana dei secolieXIll, ed.
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% Boesch Gajano, ‘Storia e tradizione’, 133—-34 rD’2jcunto, ‘Tensioni e convergenze’, 79.
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Puy,’ Studies in Church Histor5 (2009), 120-29.

8 HagenmeyerEpistvlae 136-37; translation: PetefEhe First Crusade42. On this part of the letter see also
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* See the edition by HagenmeyEpistvlae 129-36 and the translation with commentary by &arhamRobert
the Monk’s History215-22.

> This is shown by Christian Gastgeber, ‘Das Scleriblexios' I. Komnenos an Robert |. von Flandern:
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Anhange ed. Heinrich Hagenmeyer (Tlbingen, 1877), 89—-900n Reinhold RéhrichiGeschichte des ersten
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